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Celia Kemp and John Coleman wrote a powerful song based on our Genesis text called BLOOD

CRIES OUT

Block your ears, barricade your hearts
Mourning is rising from the earth
Blood cries out from the land

Blood cries out from the land

Why should we know where Abel lies
Who made us the keeper of our brothers?
Blood cries out from the land

Blood cries out from the land

Restless rootless cut off from the earth
Tattooed on our hearts the mark of Cain
Blood cries out from the land

Blood cries out from the land

Strange disquiet, sadness old and deep
Song in a forgotten frequency

Rites denied, earth she holds the bones
And she sings for us the funeral song

Blood cries out from the land



Blood cries out from the land ...1

Blaming maiming judgement.

Such a shock after last weeks invitation to communion. What a doozy of a Bible reading. We follow
on from Genesis chapter 2, the second creation story with the imperative of interconnection and
relationship between all of creation and with the Holy One. We come from the idyllic garden of
Eden to the real world where there is conflict and enmity, and growing up, so that we ask
qguestions and challenge authority and our questioning sometimes leads to conflict and negative

consequences, but sometimes it leads to growth and freedom.

Today we come right in where relationship, connection, is fractured and groaning. The earthlings
have eaten from the one tree they were not supposed to eat from, encouraged by the serpent,
(the poor serpent gets blamed for all this) and in this story the Holy One judges the serpent and
judges the woman and the man. It’s a very different God from what we heard earlier. There is
judgement and condemnation ‘cursed is the ground because of you; in toil you shall eat of it all the
days of your life; thorns and thistles it shall bring forth for you and you shall eat the plants of the
field. By the sweat of your face you shall eat bread until you return to the ground, for out of it you

were taken; you are dust, and to dust you shall return.”

Anne Stewart notes, ‘A series of curses are parcelled out to creation and its creatures as the
humans are expelled from the garden of Eden. Each curse discloses yet another fracture between
humanity and the natural world. Pain and hostility now characterise the relationship between the
serpent and humans, between man and woman, and between humans and the earth. While both
the man and the woman are sentenced to experience hardship and pain — the woman through
childbearing and the man through harvesting food from the earth — neither human is cursed
directly.3

‘Rather, the serpent and the ground are cursed. The serpent’s curse is attributed to his culpability
in the act of human disobedience, but the ground is cursed on behalf of the human. Although the
earth bears no blame for the disobedience, it shoulders the burden of human turning away,

yielding thorns and inducing backbreaking labor for those who till it. The effect of human sin thus
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ripples throughout the cosmos, fracturing the symbiotic relationship between the elements of
creation that was part of its original design. And yet humans and the earth remain inextricably

linked: “for you are dust and to dust you shall return”.’4

Then the story continues with the brothers, Cain and Abel, one a shepherd and one a farmer. This
broken relationship between people continues when Cain murders his brother Abel, because he’s
jealous of him, and God says ‘listen your brother’s blood is crying out to me from the ground and
now you are cursed from the ground which has opened its mouth to receive your brother’s blood
from your hand... You will be a fugitive and a wanderer on the earth’s... And God put a mark on
Cain so that no one would kill him and Cain went away from God’s presence protected, yet a
fugitive.

Such a desolate story, where is redemption? Where is love? ‘The story of Cain and Abel meditates
on the tension between humanity and the earth. Yet this time it is the human — Cain, a “tiller of
the ground” — who is cursed, and it is the ground that indicts him. Here the ground acquires a

certain agency as it receives the blood of the slain brother and cries out against human injustice.’®

Why do we have passages such as this in our scriptures? Maybe they just describe the world as it
is. But what does the passage say of God and of humans relations with God and each other? It

seems to project onto God all of the judgement and narrates the consequences of our actions on
the land herself. All we do affects mother earth just as the changes in mother earth impact us as

we’ve seen in the devastation in Tibet and Nepal, ice melting, water flooding, land sliding.

‘Blood cries out from the land’. Do we listen? Do we try to make amends? Do we, with intention,
try to nurture the land to which we belong. Many of us garden and many others of us seem to just

receive from earth without any giving back, any reciprocity, any thank you at all.

When things go wrong do we turn and blame God? How do we make sense of our relationship
with God and our fellow creatures? | wonder if it is something to do with stopping, listening to
our own hearts, our own intellect, trusting in the Holy One and not projecting our own negativity
onto the Divine. In these times, kindness and love, as always, are the antidotes to breaks in a

relationship. They don’t always heal them, but they can change us, kindness and love. It is a
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serious and challenging business, this kindness and love, this connection with soil, with trees, with
creatures, with God, a connection which is real.

Restorative justice is a complex business but it enables the perpetrators to hear the effect of their
behaviour on others and for those who are abused, to hear the perpetrator’s story. There needs to
be consequences, reparation, rebuilding, but | suggest it needs to come out of a place of love and

invitation.

So where does all this leave us? | suppose for me it’s a desire to learn, to learn more about soil,
about earth, to ponder what | eat and how | walk. Last week | spoke of the bush where | spend a
part of each day, bush that lives without me just as easily as it does with me. What do | offer to it?
Nothing really, except presence. | suppose | could reflect again on how | invest, how I live my life.
This morning | saw a little rabbit living her life, like me an introduced species devastating the Earth

for indigenous animals, kangaroos and smaller creatures of the wild.

Genesis tells difficult truths. Human choices damage relationships not only with one

another but with the land. Abel’s blood cries out from the ground because the earth
remembers what happened upon it. Climate crisis and ecological degradation invite us

to hear that cry again, not as condemnation but as invitation. The land is telling the truth

about how we live. Perhaps, hope is choosing to become part of restoration, trusting that God is

already at work even if we have yet to perceive it.”

| wonder what stories the land beneath your feet carries?

Take off your shoes, you’re standing on Holy Ground.8

Aboriginal people have always known this.

Margaret Kemarre Turner, OAM, Arrernte Elder from Central Australia, writes:

The story is the Land, and the Land is the Story. The Story holds the people, and the people live
inside the Story. The story lives inside the people, and the Land lives inside the people also. It goes
all ways to hold the Land...

...Land, is like a root or a tie to us. It holds all of us. The only way that we can translate into English

how we see our relationship with the Land is with the words ‘hold’, and ‘connect’. The roots of the
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country and its people are twined together. We are part of the Land.... The Land is us, and we are

the Land. That’s how we hold our Land...2

Noel Davis too reflects10

One body One Big Story

Land is our language, our dance
our music and story
our dreamer and sustainer

our flesh and blood.

When we sit in Land

we are home.

When the Land is plundered
we feel the impact.

When the Land is wounded
we feel the pain.

When the Land is poisoned
we fall sick.

When Land dies

we die.

When Land regenerates
we regenerate.

When Land rejoices

we break into song.

Land is more than connection

more than an intimate relationship.
We are One Body. There is no other.
She conceived us and grows us up.

We are One Tribe, says Noel Davis.
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Press, Alice Springs, 2010), 20, 33)
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The land bears the fruits of our living. Land remembers both our wounds and our care, inviting us

to become people whose lives leave traces of healing rather than harm.1!

‘It had thrilled her to imagine that under her feet lay a shimmering coherence. A living world. She
thought of it beneath her now, fed by all the bodies of what had died. Plants. Animals. And maybe
—for surely it was possible—people. Were there people in this dirt? If there were, the dirt would

remember them’12, writes llka Tampke in How to Love the World
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